Per una filosofia della traduzione
If language defines us as human beings, it becomes real only in the distinctiveness of a historically determined language. The one and plural humanity that belongs to us since time immemorial lives in languages and in their reciprocal recognition and translation. It is also the same humanity our globalised world makes extraordinarily evident, full of dangers but also full of extraordinary opportunities. We translate, in a broad sense, not only in the exchange of languages but every time we speak and meet the other within and outside us.
This book aims to elaborate a philosophy of translation following the school of Ricoeur’s hermeneutical phenomenology.

The first part is dedicated to a large historical survey. Translation was more important for Romans than Greeks as they were aware of the gap between the two cultures and so they needed to make the Greek heritage  theirs.
Generally speaking, the problem of translation arises each time during moments of historical breaking and building of new beginnings when the confrontation with an other is required. This was the case of the Romans with the Greeks, of the Christians with the ancient world, of the Reformation with the necessity of a return to roots of Christianity, of the German culture in its relationship with more mature European cultures at the time of early Romanticism. Moreover, the problem of translation is linked in a peculiar way to modernity, as it emerges necessarily from the need of confrontation with the extra-European other.
The historical survey ends with a discussion of contemporaries scholars, particularly with Steiner and his After Babel, with Jakobson who distinguishes interlinguistic, intralinguistic and intersemiotic translation, with Nida and his concept of dynamic equivalence, and with Eco and his ‘Dire la stessa cosa’.
With contemporary scholars it comes to light the necessity to give a precise epistemological statute to a science of translation that is sometimes conceived as applied linguistics and sometimes as a branch of comparative literature. From this it follows a terminological swing between traductologie, which is prevalent in the francophone world, and translation studies that prevails in the Anglo-Saxon world. More than science, we should speak of a wide interdisciplinary field.
Particular attention is given to the thesis of Ladmiral who distinguishes a “source oriented” translation from a “target oriented” one. Finally, the book deals with the problem of literal translation that some authors defend against an un-embodied concept of translation, which they distinguish from a word by word or servile translation (Meschonnic, Berman).
A proper philosophy of translation begins with an exegesis of the myths of Babel and Pentecost. Differently from the traditional reading of the myth of Babel as a punishment or a curse, Babel is presented in its value as an instance of recognition of differences.
In translation the foreigner is recognised not as an enemy but as a guest. The utopia of Pentecost is completed in this framework of linguistic hospitality, with the introduction of the concept of the ‘gift of languages’ which is the non-violent foundation of social bounds.
From our philosophy of translation we would expect also a renewal of the phenomenological method in its three categories of meaning, of the subject as bearer of meaning and of reduction as the philosophical act which permits the birth of a being for meaning. Each of these three categories are clarified in the experience of translation, starting from the third one which is the first in the order of their founding. If we consider that every language is like a world, then to reduce or distance ourselves from a language, is exactly what happens in translation. It is not exiting the world but moving from a language to another. It thus becomes possible to reach that transcendental humanity that enables the understanding among different people. This has clear implications for our understanding of the subject that is always embodied in a world through the mediation of a language. Meaning ceases to be a world of disembodied essences and it becomes the space opened by translation to confront the different perspectives on the world. 
The book is completed with some appendices: on Gramsci and his fruitful concept of translatability of knowledge in opposition to the theses of Croce (intranslability of poetry) and Gentile (everything is translation); on the unity of the work of Ricoeur and the paradigm of translation; on the legitimacy of translation of biblical thought in a language that takes philosophy of being into account; on the contribution of analytic philosophy to the problem of translation with Quine and Davidson and finally, an aspiration for a return to a philosophy of ordinary language. 
